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[The interview was originally in Arabic and was translated by Deema Kaedbey] 
 
Deema Kaedbey: Ok, so today is 27 December 2016. I am in the home of Dr. Azza 
Baydoun doing an interview in her home in Hamra on the August 2015 protests. The 
interview is going to be half, a little bit oral history, and the other part your opinion 
about what happened. So the first question is always going to be: your name, age, place 
of birth and occupation. 
Azza Baydoun: [00:00:27] You’re welcome. My name is Azza Charara, and my husband is 
Baydoun. I was born in Saida in 1944. I work as a former professor in the Lebanese 
University, and currently an independent researcher on the issues of women and gender. 
Good? 
DK: Ok. We go to the past summer 2015 
AB: Yes 
DK: In your opinion how did the protests start? What were they calling for? 
AB: [00:00:58] Ok. You know I was not here in Beirut  
DK: Oh ok. 
AB: [00:01:02] I was in Bint Jbeil [in South Lebanon]. And we were of course following the 
garbage crisis / the problem of garbage from afar, and in a way that was a little bit distant and 
with some kind of psychological relief that we were away from Beirut and in a town that, 
even though it was in Israeli occupied zone till the year 2000, we have our own garbage 
sorting- out ‘factory’. So we felt distant from the problem, but of course we regretted what 
was happening (the piling of the garbage in the streets of Beirut). Remember we, the 
Lebanese, have been driven for years now into taking matters into our hands individually.   
We individually-solved the problem of water shortage and increasingly extensive electricity 
power cuts by buying water cisterns and stand- by generators. Only this garbage problem 
cannot but be solved collectively. So, this garbage problem though unfortunate, is ‘good’ 
because it brought us together to find a common solution to a problem that cannot be solved 
individually. However, I was glad that I was away from Beirut and not living in the middle of 
the problem. Sorry, I’m telling you this, I apologize. I’m embarrassed bas heik I’m telling 
you honestly how I felt then. Now when there was a call for protests and we began to see on 
T.V., young men and women talking about the issue, it was something truly fascinating, as 
the particular issue of garbage was a prelude to a more general/public issue, and it was 
evident that it was going to be a gateway to something that was not yet known but that it was 
– at least- going to present the issue of the government and its responsibilities, and its 
relationship with society and its response to the neglected needs of the people that we got 
used to-- how do we say it-  accept as ‘normal’ the state resignation from its responsibilities . 
I remember when we went down to the 3 or 4 protests that happened, after the movements in 
the Arab world, I marched in the biggest one that had about 5000 people -the one that started 
in Achrafieh and ended in Hamra  
DK: Ok, in August you mean 
AB: [00:03:18] Exactly, they were saying—Before in 2011? 
DK: Ohh—the one about Egypt  
AB: [00:03:22] The protests took place by way of responding/ expressing our stance to what 
was happening in the Arab world. Demonstrators were chanting: Al Sha3b Yurid Isqat al 
Nizam [the People Want a Regime Change], and I was saying in a low voice to myself and to 
my friends: “It is enough for me if the ‘Nizam’ provided for us water and electricity.” So I 
was living in a defeatist state, even though I consider myself politicized, I am political being, 
my demands show you how we all were cornered into a place of being satisfied with a 
minimal role of the government: to ensure the basic needs of the people and not succumb to 
the corruption that was fragmenting the main issues and distracting us from the project that 
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we dream of, which is after- war state rebuilding at the service of a unified sectarian- free 
society. That was part of it, but also your taking, you young people, to the street, we were not 
living it as an illusion, and we were living it as a reality. Enno ok these young people are 
raising issues that is in the interest of all usually fragmented Lebanese people and that cross – 
cuts religious sectarian communities, cross-cuts gender, goes across all the divisions that are 
usually divisions that sabotage the project that we dream about, and that there is hope. That 
was my first primary attitude/ disposition, and I was excited about the movement (Harak).  It 
may be useful to clarify my position. We are living in Bint Jbeil in semi-isolation, because 
the dominant political power here leaves no space for opposition. We do not involve 
ourselves in any kind of activity, political or otherwise. You know? I am telling you this 
because my husband is the son of an ex- leader (za’eem), so there is something different 
expected of him, and he of course, is a person who is a political being, and in his work, in his 
writings. And if I am taking a position, if I speak out my political views whatever I say, 
people here may think I am voicing my husband (it is of no consequence that I am educated 
etc., I remain first and foremost his wife). I have probably told you this before, I am 
considered a ‘bad’ voice. So we were both elated with the ‘Harak’, we were in a state of 
euphoria if you wish, in the beginning, until it began to appear, in our opinion, (both of us we 
took the same position), until it became visible that— (I want to use a word that does not 
have value judgement), until there came to be an acceptance of violence. In the first period, I 
remember that when it started, when a couple of young men said that they are from Khanda’ 
el Ghamee’ and they have come to present their demands and that the demands are such and 
such... And all different groups were raising their demands and they too want to raise their 
demands. This group was violent, but at the same time, and as a reaction, a voice was raised 
saying: leave the place (Riad el- Solh where violence erupted) and go to a place that was 
violence-free (Al Burj). They left Riad al Solh, I remember vaguely, correct me, and they 
went to Burj, to avoid clashing with the security forces. This for me is a step that gave me 
more hope that this is a movement, as I envision it, a movement that is non-violent in its 
shape, whereas its demands are very fundamental and very confrontational with the current 
regime which is a regime whose primary title is – to my mind-  corruption with no shame. 
Ya’ni if you put your finger on this issue, you are revolutionary. So after that, it appeared that 
the movement is heading towards violence and towards slogans and choices that were 
partial/fragmented that I did not see their relevance to the movement that I had envisioned—
who were those who called for a sit-in in the ministry of environment and, what did they do? 
Someone did—ministry of interior. Someone did a protest inside the ministry of interior, 
right?  
DK: Eh, they did one in the Electricity Company and Ministry of Interior 
AB: [00:07:58] Mbala, one from Haidar family, or Sleiman maybe he sat in and announced a 
hunger strike etc. 

DK: Ah yes, a demonstration inside  
AB: [00:08:05] Or they threw garbage, or ya’ni, you know how. Throwing garbage is 
insignificant compared to, at some point, raging an opposition to a minister…it appeared like 
this is it, as if the battle is with this minister, while the battle is, or the movement seemed to 
have, or it had within it the potential for things and ideas and directions that were very 
foundational that was undermining malignant structures that have become entrenched in our 
society. When you say corruption, it is not a thing that is related to individual behavior, there 
is something entrenched and has become one of the foundations of the system/regime [al 
nizam], and if you are battling it, you are battling the system/regime. So I felt that these, these 
small movements, whether it is violence, or individual protests or confronting individuals, a 
certain minister or a certain policeman or a certain building or etc. [in English:] it is sort of 
depleting the basic meaning let’s say, symbolic and also actual meaning of the harak nafso 
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[of the movement itself]. [Back to Arabic:] Of course I am talking about it in general. You 
want to know about the position of women of course.  
DK: Yes, I will ask you that. Did you go any time down to the protest, to any— 
AB: Not once 
DK: Not once 
AB: [00:09:52] We were in Bint Jbeil all the time of the harak 
DK: The whole time 
AB: [00:09:54] Eh—there is something that hinders us from participating—don’t forget our 
ages. Ahmad [Baydoun] wrote this thing on facebook when he was responding to Sara [Abu 
Ghazal], if you remember—  
DK: Eh (laughs) 
AB: [00:10:04] Eh, I had ‘my hand on my heart’ because he was a bit aggressive, but with 
Sara, he assured me: no not at all, I am calling her “Sayyidati” [my lady], he said to me 
(laughs). He was concerned that I may disapprove maybe (laughs) so that he was not harsh 
with women who commented on the status which he posted condemning the violence that the 
harak turned into. Eh, so don’t forget that we are in our seventies. I still march in protests, of 
courses. I have been to all the protests of violence against women and others. I have been 
virtually to all secular demonstrations the past few years.  I went to all the 2005 protests 
against political assassinations also. We were few— the ones my age, as we have to take into 
consideration our growing disabilities (long walks, for instance). Whereas when I was young, 
I would go to demonstrations in which bullets and tear gas etc. were thrown at us. We didn’t 
care. But at the end one’s personal safety— 
DK: Eh of course  
AB: [00:10:57] Not of course. When I was young, I was more reckless. When one lives long 
enough one appreciates one’s life more. Anyway. I cannot stand to go to a protest that 
promises to be violent. Out of question. Not for me. Let somebody else do it. And this is an 
experience- based stance. Remember I have lived through the Lebanese war. I guess this is 
the attitude of whomever was affected by the Lebanese war, even if not personally, (nothing 
dramatic had happened within my family, once our car was hit by something, and that is all. 
We were lucky that nothing happened to us). Despite the fact that nothing grave happened to 
me, wouldn’t I sympathize with people who were affected? I have a reason that is organic 
against violence. So whenever violence is a probability, when I conjecture that there will be 
violence, and even if we had planned to participate in the harak, for instance, we would have 
refrained after it turned violent. 
DK: But violence was also the violence of the state. 
AB: [00:12:01] I know. The violence is state violence. The state by definition is violent. The 
state, by definition, monopolizes violence in society, right?  
DK: Eh 
AB: [00:12:12] Therefore, while a movement that turns violent is apt to fail—In my opinion 
a peaceful movement leads to results deeper and sustainable, and allows for political progress 
more than a violent movement. It’s my personal opinion. I don’t want to impose it on anyone, 
and maybe it has to do with age. Maybe it has to do with age, I don’t know. Age and 
experience of futility of violence- a lesson learnt painfully from the Lebanese war—I don’t 
want to say that I am right, I am speaking from a personal stance.  
DK: And when you came down to Beirut, was it to contribute or was it the time for you 
to come back to Beirut?  
AB: [00:12:56] No we never went down to Beirut to participate in the harak. We went when 
it was time for us to go to Beirut- at the end of the summer. 
DK: Ok 
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AB: [00:13:05] Our stay in our hometown is getting to be longer every year, because our 
neighborhood here is not tolerable. You see around us the bars and restaurants— too noisy 
especially by night 
DK: Eh. So, when you participated in two meetings in the Feminist Bloc. First of all, 
how did you hear about them, and where you already in Beirut  
AB: [00:13:32] No the first time I was invited and came to Beirut for other meetings too 
DK: Ok 
AB: [00:13:37] Sara [Abu Ghazal] called me. Misktli ri’i. [She insisted]— [laughs]. Because 
I was telling Sara I don’t think like you, nor do I— nor do I represent anyone in these days. It 
is true that I am affiliated to more than one organization but I do not assume that I represent 
anyone. I think differently from you. Why do you think I should attend? She used the word 
“bridging” all the time meaning that we should talk to each other- older and younger 
generations, to hear each other’s opinion. She has been stressed, she had no place to hold the 
meeting she had called for. So I told her you can come to the tajammou3 [Al Bahithat]. So I 
went to attend the meeting and I did not know what the objective of the meeting is. And then 
I felt bad at myself for talking too much, for the meeting was held to organize the 
forthcoming protest. What I understood was that we are coming to meet each other and get to 
know each other. I misunderstood.  
DK: Eh it was for both things 
AB: [00:14:36] So then— I’ve talked to you about this, no? 
DK: About this particular issue no 
AB: [00:14:45] So do you want me to talk about my impression of the meeting itself? I was 
very pleased to meet you all. It was the first time that I meet all of you together in the 
Feminist Bloc that later became the Feminist Platform. I presented myself in the meeting and 
apologized saying I have nothing to contribute related to this issue. I expressed what I said 
now, that I do not bear/tolerate violence. And Lamia’s [a feminist who was part of the 
Feminist Bloc] response came harsh/firm [00:15:28], validating for me that there is a 
difficulty to meet in a movement that might turn violent, you know? I can, of course meet 
you, young people, in many instances— for example, Nadine called me to participate in a 
protest against one of the assassinations where we all wore white; I felt that it was not likely 
for this demonstration to be violent. I am ready to meet with the Feminist platform, of course, 
but this was my primary reservation. Sometimes I participate with people that I do not agree 
with 75% of the time. I agree only 25%. Yaani I am in the Board of Trustees of an 
organization that I do not agree on its line [ideology]. Why, because I say that they have 
invited me for a particular skill although they are aware of our disagreements. In this sense, I 
can get meet/organize with people that I agree with on limited particular issues. I have no 
problem with that. So, my impression at that time was that we differ on certain points and 
meet on others. Ya’ni. I feel like I have said this to you before. Are you sure I have not told 
you this?  
DK: [laughs] Maybe you have said this to someone else 
AB: [00:16:50] Ya’ni there is my view related the state, for instance. We have lived through 
the Lebanese civil war. One of the most important manifestations of the war was the rule of 
armed men [mosalaheen] over the state. Ok? and the retracting of the protective role of the 
state of people like us who have no hand/no role in the war, no means to influence its 
course…to stop it mainly. Therefore, we were sensing more and more our helplessness in our 
daily life and in our political life and in our future as persons and individuals and 
communities and as a country, we sensed the importance of the presence of a state that-- how 
do you say it—that monopolizes violence, symbolic violence and real violence, direct and 
indirect violence that is governed by a well-defined constitution and overtly stated laws, if 
you know what I mean. And within the framework of known measures the state institutions 
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that organize social life, materializing the social contract among people. Ya’ni these things 
that are— that we underestimated/undervalued [mistakhiffen fiya] when we were your age 
but missed greatly during the chaos of the civil wars. When we expressed our protests in 
demonstrations, we also used to clash violently with the police and we used to-  I do not 
what. But why, I think we used to do this because we were reassured that there is an instance 
of the state, that is the laws and that is made for us, to protect us. To protect us, we used to 
feel that— it is true that there were religious sects, but we weren’t… we were secular, we 
were communists, nationalists/ liberal democrats, we were… ya’ni what allowed us to exist 
in our different groups and to be effective and to have a voice, was the presence of the strong 
Lebanese state, strong enough not to deny us our voice by violent oppression. Because 
oppression—there was, if you wish, a relationship between us and between the state that had 
well known conditions and rules and limitations. I could not, by contrast, talk about 
confronting the militia, because this might lead to my assassination/killing. I can talk about 
confronting the state because the state has laws that can try me in a court of law through these 
laws so it cannot be a tyrant over me, because there is a society, there is media, there are 
laws, there are judicial bodies, you know, unions to protect me. One of the manifestations of 
this is that when I used to write, whether me or any one in political parties, we were public 
employees/ civil servants, we were not allowed to write without permission from our boss, 
we used to write in pseudonyms. During the war, we started to write using our real names. 
Ok, this put us at risk as well, because we used to write things that are not convenient for 
militias, and who would defend me if I opposed those? There is a difference between being 
held accountable before the state, for example, and risk to be punished and lose my job as a 
civil servant, that is be subjected to the maximum penalty, and between being killed. Do you 
see my point? There are types of oppressions/ what you call violence that are specified in 
advance and defined by the laws and I know myself that I am taking a risk when I break 
them—and I take the risk thereby. And between chaos, where it is unknown what the laws 
are, where it is not known what punishment I would be subjected to in case I displease the 
particular militia in my neighborhood etc. So, this is my stance towards the state… that is the 
difference between me and you. And that is where we differ—for me the police, for instance, 
carrying out orders or whatever it is; they are not taking the decisions—they are carrying out 
the decisions of the politicians: enno attack the protesters, ok? Maybe, I accept more that the 
saray [Serail] is attacked, since it is the symbol of the state, than for a police to be hit. 
Because that is where the decisions are being made, and this man is carrying out orders as he 
is supposed to there is no need to pretend that he is his own master—what is this cleverness 
to hit him? And then to break glass of hotels? pfft. What is the importance in this, for me? 
Also, violence against property is tied in my mind to the horrible destruction that was 
perpetrated by militias during the civil war, don’t forget. So there is, generational 
difference—this is not an empty word, it is difference in experiences/ experiential living; it is 
difference in circumstances that has a critical effect on us and make us into who we are-- 
That is why I do not blame anyone, I do not use the word blame. I know that we have 
different positions/experiences and I understand you, bas I do not agree with you/accept you 
[your position].  
DK: laughs 
AB: [00:22:07] So this is the thing that came up for me in this meeting that you are asking me 
about. For example, when Nadine [a feminist from the harak who was part of the Feminist 
Bloc] says mockingly: “enno they (women NGOs) are opting for changing laws.” Yes, yes, 
we want to change laws and formulate new ones too. Because we consider that in the end, the 
goal is to create a society that you are satisfied with— that has laws to organize it and are just 
for women. Or else how I would I punish a man who batters his wife. How do I deter him 
from resorting to violence to resolve family conflicts? Do I hit him? Do I make a gang of 
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feminists and I know that this man is hitting his wife, and I ambush him and beat him? Do 
you see my point?  What should be done? I would make a law. To me this is so obvious – it is 
a postulate that does not need proof. A law is more than ‘something written’/ as Sara 
explained in response to Nadine. The primary point is: what is the meaning of a society that 
is organizing itself. It means it is creating a state, a state that protects, that maintains a certain 
level of overt as well as covert violence of course, but that is primarily protective, that is 
primarily friendly to the people, not corrupt.  
DK: Did you notice a feminist analysis that caught your attention in that period? 
AB: [00:23:34] You mean beside ‘The patriarchal system is murderous”?  In fact, I blame 
myself that I am not following you – young feminists- as closely as I would have liked to—
the reason is that I am busy with other things. Now, sometimes I say, I have contradictory 
feelings if you will. I have feelings that I must follow you more. I have a tendency to read 
things that are more personal that are published in Sawt al Niswa and others, that have to do 
with my specialty, along my interests. But I feel that I, since I am from the people who follow 
the feminist movement, I have books and I have contributions to this subject, the logical thing 
is to continue with this interest, in parallel to other research interests - in violence against 
women and masculinity and whatever it is, which is to follow—I know that something new is 
being born, and I really blame those who ignore it. But in practicality I am ignoring it too 
because I did not update myself on the directions/trends among young feminists and what 
they are saying. I criticize the people who pretend that they are following the feminist 
movements, but ignore the new trends and I personally don’t do this. I don’t do this, as I am 
telling you, because I am overwhelmed with other interests that are imposed on me or that I 
impose on myself, or the limits of my energy to distribute my effort in different areas.  
Now, I want to ask you a question:  you, as new feminists, are you ready to talk about 
yourselves? That is an essential question as well. I think that one of the reasons is that when I 
tried to do this for the purpose of research, there was no response. I do not have the right to 
generalize, two or three of you did not respond to me I should not generalize, but eh, that is 
the question. So I am not following you so much because you’re difficult subjects- so to 
speak. Now I know that the interest in sexuality is much bigger than before, how you use 
phrases—So yes, I am not giving you my full attention— I confess. 
DK: Yes, but you were asking me if we are ready to talk about ourselves, you mean with 
Bahithat, for example? 
AB: [00:26:10] No, no, what does that have to do with it? I, as a researcher, I want to study, 
just like I studied before the orientations of the feminist movement in my book, Nisaa wa 
Jamiyat, are you as young feminists ready to talk to a researcher of my generation? 
DK: Ah.  
AB: that is the question 
DK: For me, yes, I think so.   
AB: [00:26:30] Maybe I should try again. I am working on another topic right now. We are 
preparing a new issue of our book Bahithat. But I’d love to. I have a feeling that we are 
similar. I feel from Sara that you have the intention/will to talk to us, and we have the 
intention to talk to you,  
DK: Yes, both of us are 
AB: [00:26:54] but we are not implementing it— Both of us are either busy 
DK: We are both busy 
AB: [00:26:56] or hesitant, or—I don’t know 
DK: If there are fears, I do not think there is a barrier. We know that there are 
language barriers and other barriers, such as experiences, but this should be the 
starting point, it should not be talking to people who are exactly like us. 



	9	

AB: [00:27:16] Eh, eh, there is of course language barrier, and this became clear in the 
meetings at our space “Likaat” in Bahithat, but also you do not understand the way we speak, 
our language I feel is simple. Basically, because our language is rights-based [legal], reality-
based.  
DK: The young feminist movement do not have a rights-based approach 
AB: [00:27:36] No, not necessarily. If the rights-based approach does not express your needs, 
why should it be like that? I see that there are different orientations and it is clear that at times 
it has to do with generations, that generations, that there are people who move towards, the 
older age, towards the rights-based; you are oriented towards, what do you call it? 
DK: Changing people, for example, before changing  
AB: [00:28:08] But for us the rights based change is changing laws, changing procedures, 
improving experiences that go into supporting women and empowering them etc. This kind 
of things that remain on the social and legal and sometimes psychological level. We know 
this. We know. I don’t know, maybe the current feminist movement does not want to take the 
responsibility of going deeper/ further.  
DK: I think this is the gap that young feminists have noticed and, that for example, you 
can change laws, it takes time but you can change. But if the society and people and 
structures do not change, the laws cannot change people.  
AB: [00:28:48] On this subject, changing laws, I have sensed in my latest book I don’t know 
if you have had the time to see it— 
DK: I took, it is at KW now, but I have not read it yet 
AB: [00:29:00] Eh, ok. I sensed from talking to men that batter women within the familial 
context, that laws can change people mindset and attitudes. I know, I know in abstract that 
laws become part of the social culture. Just as the previous laws were part of, like the laws 
that are, for example, lessening the sentence of the person who kills a woman who is his 
relative etc. etc., it used to be part of the social culture and popular ideology, and the 
evidence that the person would kill because he knows that his sentence would be lessened. 
When you repeal the law of impunity or even lessening the punishment, it also becomes part 
of the social culture. The killer, the one who was ‘permitted’ by the law 256 to kill, becomes 
scared when the law is no more there because he knows he will be on trial as a regular killer 
and not as someone who is ‘restoring the honor that his woman relative sallied’. How does he 
perceive this? He does by observing examples, from people who have been through this, 
from talk about this. Ok—Take for example the recently legislated law to protect women 
from familial violence, I have sensed in my mentioned most recent research— how these 
men, who used to assume that they are doing something normal and accepted, changed. The 
shock they were subjected to/ the realization when they were put on trial in the courts for 
something that was normalized such as violence against women. The issue/ the repercussions 
of the law on the perpetrators has to be publicized by all the means possible- the media 
mainly.  I am referring to the consequences of the implementation of the law, the monetary 
consequences and the psychological consequences, and the consequences that have to do with 
emotions, all these consequences I have talked about in details, if they are publicized and 
become known by all people that “this is what will happen to you if you abuse a woman 
kin/wife from now on”, men will henceforth be expected to stop the abuse/battering and find 
other ways to resolve issues and conflicts with women family members. What are we doing? 
We are not solving the root causes of the problem, of course, but at least we are preventing 
violence against women, because the women who are undergoing violence are not aware 
necessarily that they want to eradicate the gender order. These women who are oppressed and 
abused to a degree that they cannot feel— even perceive that they have problem, let alone 
have enough self-esteem to express their malaise and complain. Therefore, by regulating a 



	10	

law against family violence, you are reaching an advanced point in empowering women. It is 
not far enough a point, ok, at the end you cannot solve all the problems at the same time. 
 
DK: Akeed 
AB: [00:31:27] And the women’s movement has taken this positon. So, this shock, the 
impact the law to protect women against family violence, you do not underestimate.  We 
know that the law has a role in deterring perpetrators and has the effect of transforming their 
position within the family. Legislation for a woman friendly law—which was a non-violent 
endeavor as in this case has a great effect that need yet to be gauged. Ok the impact of the 
law is yet to be studied. It needs work. You don’t make a law and sit aside, you don’t make a 
law and not follow its implementation. The women’s movement and the women’s 
organizations are not only proposing the legislation of the law, they are following its 
implementation, and the evidence is that there are rulings that have been appealed and where 
the judges were prompted into reconsideration. You may want to know that we discovered 
that there are laws that prevent violence but not applied.  It appears that the civil employee in 
his job—there is an article in their by-laws that if there is an employee who has witnessed 
violence and did not report it, will be punished. So, who has heard of this article? [00:32:40] 
Because no one is following up on it. While on the law to protect women, because there are 
activists who are following up the details of every case, of what is going on, if the law is 
really being implemented in the right way, what happened after the man pronounced guilty, 
etc. This requires a lot of work, it is not small thing, you know? Now, can the law be judged 
as being useless?  People are divided on the issue but in my research, I feel it is 
indispensable. That is my position on the law.  
DK: Eh, but at the same time, I feel that, once in my family, it wasn’t a case of violence, 
it was a case of something happened and someone says, we do not  
AB: We do not go to the law 
DK: We do not go to lawyers, as if it is ayb [shame] for a lawyer to come and solve the 
issue rather than being solved within the family and cordially, so there is also a lot of 
change that has to happen 
AB: [00:33:46] Of course. Yet what does it mean to you that there now are tens, over 200 
sentences condemning violent men in the Lebanese courts? Does it not indicate some kind of 
change? This change need to be known/ publicized. It should be known that this is how 
violent men are being treated… so that women and their parents dare support them by going 
after the abuser. These are things—the ones you heard them say ‘aib’, you could have told 
them: “you may be reluctant to go to court and protect your daughter, many more are 
choosing the alternative. Unlike you they chose to sue the batterer in court— by not going to 
court you are you are conspiring against your own daughter’s well-being [laughs] 
DK: Can we go back to the protests 
AB: [00:34:26] Eh please 
DK: [Laughs] 
AB: [00:34:30] When we started talking, you asked me what were my impressions of the 
meeting, the first meeting 
DK: Do you want to talk about the second one as well? 
AB: [00:34:42] No, it’s fine, unless there is a question about it 
DK: No because I asked about the first, is there something in particular about the 
second meeting that was in Dammeh 
AB: [00:34:50] Eh 
DK: I know you left earlier not because something bothered you, but because you had 
other obligations, you left earlier  
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AB: [00:34:59] No, I was not bothered at all. On the contrary, I was fascinated. Really, I said 
this to Lamia I was fascinated in two main things: the organization of the meeting which I 
found amazing. It is evident that you have skills that we – the older generation- lacks. And 
the second thing is which I felt it was genuine was the gentleness of communication between   
you. We, our generation, are much harsher because most of us came to feminism from 
political parties, and parties, pfft, the way the men talk to each other may have been an 
example for us?  Harsh words and value judgments—you name it 
DK: Ok 
AB: [00:35:43] Eh, so with you, there was gentleness and there was a request for gentleness. 
You used the word: safe space, ok? So, I found that this is fascinating. 
DK: And we are not— in regular days we fight a lot, the people who were there, even 
among our generation 
AB: [00:36:03] Of course, and I was telling this to Lamia, do not dream of not being 
aggressive sometimes— 
DK: Eh akeed 
AB: [00:36:12] And sometimes harsh words will come out of your mouths, but it should not 
affect the relationships amongst you.  We all need to put an effort not to let it affect the 
continuity of the common work.  By the way, I left because it was lunch time and I am gluten 
intolerant and may not eat what was on the menu. Dommage it is a silly thing, I was very 
sorry to leave.  On the contrary, you were nice to me.  I felt that I was a bit restless in the 
whole environment that is strange to me, and all were trying to go along with me [laughs]. 
DK: The last questions are going to be, if as the protests were happening, did you make 
connections between revolutions, you were telling me now about the revolutions in 2011, 
as they were happening did you have fears that the same would happen? 
AB: [00:37:24] On the case of 2011 when we went to protest “the people want change” or in 
general? 
DK: When they happened last year the protests 
AB: [00:37:32] Oh ok, what kind of fears 
DK: Fears that the same thing would happen, the same violence, or did you make 
connections between what happened in the Arab revolutions, in Tunis and Egypt 
AB: [00:37:45] Why would I make connections? the violence is there. Oh you mean a 
positive connection? 
DK: Either positive or negative, did you make connections? 
AB: [00:37:54] It was evident that the euphoria that came upon me resembled the previous 
one and equally the fear that it may be appropriated by opportunists. What I noticed as I 
watched and listened to demonstrators on TV—it seemed to me that these people had come 
together before, and this movement was solidifying their togetherness. I had some hope that it 
would be carried through. And in my opinion it was carried in some way. Beirut Madinati is 
not unrelated to the harak, right?  Even in Syria and the horror and misery of what is going on 
there and all that, in my opinion when the wars are over and the rebuilding of the state / 
reconciliation of the society etc. begin, they will not start from zero, these things don’t just go 
away. These things change people, they change everything and I think that this movement/ 
harak is not simply a passing thing, it is rather a continuation of things that have begun 
before, even if these things were non-violent, including our women’s demonstrations, and it 
is manifested again in something like Beirut Madinati which in turn is still ongoing as these 
and other groups are preparing themselves to participate in the parliamentary elections. The 
environmental movement of Raml al Baidah, Horj Beirut, Dalieh and all other different 
pressure groups—all these are expressing similar things, sometimes the same things, but in 
different forms and for different reasons.  
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DK: Do you think there is still an issue that has not been talked about enough lately? 
AB: [00:39:41] An issue that has not been discussed lately? 
DK: That you would like to be discussed more in public 
AB:           [00:39:45] Ah I see your point. Eh. Akh, where do we 
start, ya deema, where do we start [DK laughs]. It is so multiple, the deterioration of—what 
do you want to call it, it is manifested in all aspects of our lives: the traffic for instance, the 
traffic is traffic? Doesn’t it mean that our state has resigned from its role? How else would 
you explain that the fact that the state has not planned for the way its Capital or other cities 
are developing and how people are growing, and how their needs are growing/ developing?  
Why does the state allow for the aggression on Ramlet el Baida and the Dalieh etc? Have 
these not emerged as problems because they reached an intolerable level, like the smell of 
garbage, the immovable traffic, women killing etc.? Are they not all manifestations of the 
same state deterioration and its resignation from its roles?  Problems that we are obliged to 
solve partially, while their source is one. Problems that have their specificities, like women’s 
oppression for instance, appear like you need to address them separately. And we, as if we 
are taking a defensive stand all the time, they are taking us to a defensive position all the 
time, and we respond accordingly, and I think we do not have much choice. A man kills his 
wife with the pressure cooker, and you blame it on the patriarchal system, that is not enough 
for me. I want to solve this problem short term. I need to prevent such murders. I am not 
saying that what you are doing when putting the Patriarchal system as your immediate 
oppressor/killer is wrong, I am saying maybe there is a distribution of roles and missions, 
each of us doing where we feel we can be effective. I, for example do research and some feel 
there are more urgent tasks. Ok, if I am doing a research, I get paid and I if turn my back, 
then I should be probably criticized - if I claim I am a feminist and not a researcher only. But 
I do more. I am going around meeting all kinds of groups and discussing my research with 
them thereby disseminating knowledge and taking their responses and this is showing me 
where there are issues that still need highlighting, need work on, etc. So there is a distribution 
of roles. There are many problems, and there are many issues, that need to be tackled. Also, 
individuals should not be intimidated into concerning themselves with my own concerns 
because I believe they are more important than theirs, right? If there are some people who 
believe that sexuality takes a pivotal importance in the feminist struggle, I understand for I 
remember when I was young, even if my libido is where it is now [laughs], but I know that 
this is a thing that is very important for these people, but I, now in my position, I feel I can be 
useful and enjoy working more on different issues. Just like I am accepting you, accept me: 
the gist of the conversation [laughs].  
DK: These were all my questions, thank you so much for your time.  
 
 
 
 
  
	
	


